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Introduction

Dravyasangraha is a unique work that presents the
fundamental principles of Jain philosophy in an extremely
concise, clear, and profound manner. It was composed in the
9th—-10th century by the great Acarya Nemichandra
Siddhanta Chakravarti in the Sauraseni Prakrit language.
Encompassing the entirety of Jain metaphysics in just 58
verses (gathas) is the extraordinary distinction of this text.

The Dravyasangraha systematically and logically expounds
the six substances (dravya) of Jain philosophy—soul (jiva),
matter (pudgala), the medium of motion (dharma dravya),
the medium of rest (adharma dravya), space (akasa), and
time (kala). This exposition is not merely theoretical; rather, it
guides the seeker toward self-reflection and self-realization.
Though brief in language, the text is remarkably profound,
making it valuable for beginners as well as serious spiritual
aspirants.

One of the principal features of this work is its presentation
from both the empirical (vyavahara naya) and the ultimate
(niscaya naya) standpoints. From the empirical perspective, it
explains the practical condition of the soul in the worldly
context; from the ultimate standpoint, it reveals the soul’s
pure, untainted, and intrinsic nature. Owing to this balance,
the Dravyasangraha serves as a bridge between philosophy
and spiritual practice.
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In essence, the Dravyasangraha is not merely a philosophical
treatise, but a guide to self-purification. It makes the reader
aware that bondage and liberation do not depend on external
circumstances, but on the soul’s own modifications and
states. For this reason, the text remains as relevant today in
the Jain educational tradition as it was at the time of its
composition.

This book is a humble effort to acquaint readers with the
foundational principles of Jain philosophy while refining their
spiritual insight. It is hoped that this introduction will inspire
you toward a deeper study and contemplation of the
Dravyasangraha.
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From My Pen

While studying the Jain Agamas and the lineage of Acaryas,
among the texts that have repeatedly inspired me toward
self-reflection, Dravyasangraha holds a uniquely distinguished
place. Though small in size, it is vast in meaning. In just 58
verses, Acarya Nemichandra Siddhanta Chakravarti presented
the essence of the entire Jain philosophy in such a way that
the more one studies it, the deeper it becomes.

In my experience, the greatest contribution of the
Dravyasangraha is that it leads us on a journey from the
outer world to the inner self. Concepts such as soul and non-
soul, bondage and liberation, merit and demerit—do not
remain mere intellectual discussions here; rather, they
become intimately connected with the seeker’s own life.
Through the perspectives of the empirical (vyavahara naya)
and the ultimate (niscaya naya), this text clearly enables us to
understand how to recognize the pure nature of the soul
even while living in the world.

| believe that in today’s time, when human beings are
entangled in external achievements, the relevance of a text
like the Dravyasangraha has increased even further. It
reminds us that real transformation does not occur outside



but within, and that the path to liberation is not paved by
external means, but by the right understanding of the soul.

Through this book, my humble effort has been to present the
essential spirit of the Dravyasangraha in a manner that is as
simple, clear, and authentic as possible, so that inquisitive
readers, students, and spiritual aspirants may all benefit from
it. My primary contribution to this work is in the form of
composing couplets (dohas). Given the seriousness of the
subject, if any errors have remained, | sincerely seek
forgiveness in advance.

If this work leads even a single reader toward a moment of
self-reflection, | shall consider my effort successful.
| hope that this book will prove helpful in the readers’ study,
contemplation, and spiritual journey.

Hemant Lodha, February 2026
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| always bow with reverence to that Supreme Tirthankara

Rsabhadeva, who expounded the nature of soul and non-
soul substances, and who is revered by gods and Indras.
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The soul is characterized by consciousness (upayoga), is
formless, a doer, and of the size of its own body. That same
soul is the enjoyer in worldly existence and, upon becoming

liberated, abides at the summit of the universe.
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In all three times, that which possesses the four vitalities,
the strength of the senses, lifespan, and respiration is the
soul from the standpoint of the empirical (vyavahara) view;
but from the standpoint of the real (niscaya) view, the soul
is that whose essence is consciousness.
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Upayoga is of two kinds—knowledge and perception.

Perception is of four kinds: ocular perception, non-ocular
perception, clairvoyant perception, and omniscient
perception.
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Knowledge is of eight kinds.

Mati (sensory knowledge), sruta (scriptural knowledge), and
avadhi (clairvoyant knowledge) exist in two forms—
knowledge and non-knowledge.

Manahparyaya (telepathic knowledge) and kevala
(omniscient knowledge) are pure forms of knowledge.

Knowledge is also classified as direct (avadhi,
manahparyaya, and kevala) and indirect (mati and sruta).
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Eight kinds of knowledge and four kinds of perception are
said to be the general characteristics of the soul.

From the empirical (vyavahara) standpoint this is stated,
while from the pure (niscaya) standpoint knowledge and
perception are pure.
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From the standpoint of the real (niscaya) view, the soul does
not possess the five colours, five tastes, two smells, and
eight kinds of touch; therefore, it is formless.

However, from the empirical (vyavahara) standpoint, due to
bondage with karma, the soul is considered to be embodied
(material).
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From the empirical (vyavahara) standpoint, the soul is the
doer of material karmas such as knowledge-obscuring
karma and also of quasi-karmas like the physical (audarika)
body.From the impure real (asuddha niscaya) standpoint, it
is the doer of psychical karmas such as attachment and
aversion. From the pure real (Suddha niscaya) standpoint,

the soul is the doer of pure states such as pure perception
and pure knowledge.
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From the empirical (vyavahara) standpoint, the soul
experiences pleasure and pain, which are the results of
material karmas.

From the real (niscaya) standpoint, the soul experiences
only its own states of consciousness.
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From the empirical (vyavahara) standpoint, the soul
possesses the nature of contraction and expansion; in the
non-emergent (asamudghata) state, due to the rise of body-
determining karma, it assumes the size of the body—small
or large. However, from the real (niscaya) standpoint, the
soul consists of innumerable space-points and is coextensive
with the universe.
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Earth, water, fire, air, and vegetation constitute various
kinds of immobile (sthavara) living beings, all of which
possess only one sense, namely touch. Living beings
endowed with two, three, four, and five senses—such as
conch-shell beings and others—are mobile (trasa) beings.
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Five-sensed living beings are of two kinds —sentient (sarjiii)
and non-sentient (asarjiii). All living beings with one to
four senses are non-sentient. One-sensed beings are of two
kinds—gross (badara) and subtle (siksma), and all living
beings are classified as either complete (paryapta) or
incomplete (aparyapta).
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From the standpoint of empirical (impure) viewpoints,
worldly souls are understood to be of fourteen kinds,
based on the classifications of marganas and gunasthanas.
However, from the standpoint of the pure (niscaya) view,

all souls are indeed pure.
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The Siddhas are free from the eight karmas and endowed
with eight intrinsic qualities. They are slightly less than the
size of the last body, by nature they move upward and dwell
at the summit of the universe; they are eternal and are
associated with origination and cessation.
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Matter (pudgala), the media of motion (dharma), rest
(adharma), space (akasa), and time (kala) are to be known
as non-living substances. Among these, matter alone, being
endowed with qualities such as form, is material
(corporeal); the remaining substances are formless
(incorporeal).
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Sound, aggregation (bondage), subtle and gross forms,
shape, differentiation, darkness, shadow, radiance (light)
and heat (sunshine) are all modes of the material substance
(pudgala).
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Dharma (the medium of motion) is the auxiliary cause for
the movement of matter and souls. Just as water assists fish
in moving, so too is dharma; however, it never causes
movement in those that are at rest.
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Adharma (the medium of rest) is the auxiliary cause for the
state of rest of matter and souls. Just as shade assists a

traveler in resting, so too does adharma; however, it never
causes rest in those who are moving.
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That which is capable of providing space to living beings and
other substances is to be known as akasa (space). It is of
two kinds—lokakasa and alokakasa—as taught by the Jinas.
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All the space in which the substances—dharma (medium of
motion), adharma (medium of rest), time, matter, and
soul—exist is called lokakasa. Beyond this region
lies alokakasa, the infinite space where these substances are
not present.
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That which assists in the transformation of substances and
is characterized by results and changes is known
as empirical (vyavahara) time. That whose defining
characteristic is continuity and transformation itself is
known as real (niScaya or paramartha) time.
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In each and every space-point of the universe (lokakasa),
one unit of time is present, like a heap of gems spread
throughout. These time-atoms are innumerable from the
standpoint of the real (niScaya) view.
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Thus, substances are described as six, classified into living
and non-living. Excluding time, the remaining five
substances are to be known as the five astikayas (extended
substances).
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Because these substances exist, the Jinas describe them as
possessing existence (asti). And since they are extended
over many space-points like a body (kaya), they are
therefore called astikayas.
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Living substance (jiva) possesses innumerable space-points.
The substances of motion (dharma) and rest (adharma) also
possess innumerable space-points. Space (akasa) possesses
infinite space-points. Matter (pudgala) has space-points of
three kinds. ( numerable, innumerable and infinite). Time
(kala) has only one space-point; therefore, it is not
considered an extended substance (kaya).
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Although an atom is of a single space-point, due to its
association with the space-points of various aggregates
(skandhas), it is spoken of as possessing many space-points
from the empirical (vyavahara) standpoint. Therefore, the
Omniscient ones describe it as a kaya.
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That portion of space which is occupied by an indivisible
atom of matter is to be known as a space-point (pradesa).

From the standpoint of the real (niScaya) view, that space-
point is capable of accommodating all atoms.
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Inflow (asrava), bondage (bandha), stoppage (sarhvara),
dissociation (nirjara), and liberation (moksa), as well as
merit (punya) and demerit (papa), are special states related
to the living and non-living substances. These too are now
described briefly.
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That state of the soul by which karma flows in, through its
own modifications, is known as bhava-asrava (psychical
inflow). And the actual inflow of material karmas is known
as dravya-asrava (material inflow), as taught by the Jinas.
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The varieties of bhava-asrava are to be known in order as
follows— five types of wrong belief (mithyatva), five types
of non-restraint (avirati), fifteen types of negligence
(pramada), three types of activity (yoga), and four types of
passions (kasaya).
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That material substance which flows in and is fit to become
the eight types of karmas—such as knowledge-obscuring
karma— is known as dravya-asrava (material inflow). This

dravya-asrava has many varieties, as taught by the Jinas.
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That bondage which occurs due to the conscious states
(modifications) of the soul is known as bhava-
bandha (psychical bondage). And the mutual
interpenetration of the space-points of karma and the space

points of the soul is called dravya-bandha (material
bondage).
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Bondage is of four kinds— nature-bondage (prakrti),
duration-bondage (sthiti), intensity-bondage (anubhaga),
and space-point bondage (pradesa). Among these, nature

and space-point bondage arise due to activities (yoga),
whereas duration and intensity bondage arise due to
passions (kasaya).
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That modification of consciousness which becomes the
cause for stopping the inflow of karma is truly known
as bhava-sarhvara (psychical stoppage). And the actual
cessation of the inflow of material karmas is known
as dravya-samvara (material stoppage).
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Vows (vrata), carefulness (samiti), restraints (gupti),
righteousness (dharma), contemplations (anupreksa),
conquest of hardships (parisahajaya), and the many forms
of conduct (caritra) are to be known as the special kinds
of bhava-samvara.
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Nirjara (shedding of karma) is of two kinds. That
modification of the soul by which karmas mature and are
experienced at the proper time, or by which karmic matter
is destroyed through austerities, is known as bhava-nirjara
(psychical dissociation). The actual falling away of karmic
particles is known as dravya-nirjara (material dissociation).
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That modification of the soul which becomes the cause for
the destruction of all karmas is known as bhava-
moksa (psychical liberation). And the complete separation
of karmic matter from the soul is known as dravya-
moksa (material liberation).
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Living beings, associated with auspicious and inauspicious
mental states, become the bearers of merit
(punya) and demerit (papa) respectively. Pleasant-feeling
karma (sata-vedaniya), auspicious lifespan (Subha-ayu),
auspicious body-determining karma (Subha-nama), and high
status (uccagotra) are classified as merit; all other karmic
categories are considered demerit.
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From the empirical (vyavahara) standpoint, right faith, right
knowledge, and right conduct together are the causes of
liberation. From the real (niScaya) standpoint, the soul
itself—endowed with right faith, right knowledge, and right
conduct— is the direct cause of liberation.
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The three jewels—right faith, right knowledge, and right
conduct—do not exist in any substance other than the soul.
Therefore, from the standpoint of the real (niScaya) view,

the soul endowed with the three jewels itself is the cause of
liberation.
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Right belief (samyaktva) is the true faith in the real nature
of substances such as the soul; it is an intrinsic nature of the
soul. When right belief arises, knowledge becomes free
from false notions and wrong insistence, and then that
knowledge is truly called right knowledge (samyagjfiana).
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Right knowledge (samyagjfiana) is the correct cognition of
the nature of the self and non-self substances, free from
doubt, delusion, and error. It is objective (possessing
form/content) and has many varieties.
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That cognition in which the substances are apprehended
only in a general manner, without grasping their specific
forms, shapes, or distinctions, and without differentiating
their particular attributes—such cognition is called darsana
(perception) in the scriptures.
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For non-omniscient beings (chadmastha), knowledge
arises after perception; perception and knowledge do not
occur simultaneously. For an omniscient being (kevali),
perception and knowledge occur simultaneously, as there is
no temporal distinction between them.
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From the empirical (vyavahara) standpoint, withdrawal from
inauspicious activities and engagement in auspicious ones is
known as conduct (caritra). This conduct is expressed in the
form of vows, carefulness, and restraints, as taught by the
Jinas.
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After the attainment of right knowledge, the restraint of all
external and internal activities of mind, speech, and body—
both auspicious and inauspicious— undertaken for the
destruction of the causes of worldly existence, is
called supreme right conduct (parama samyag-caritra) from
the real (niscaya) standpoint, as taught by the Jinas.
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By meditation, a monk certainly attains both kinds of causes
of liberation—empirical and real. Therefore, one who

aspires for liberation should practise meditation with a
diligent and focused mind, making sustained effort.
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Do not be deluded, do not become attached, and do not feel
aversion towards agreeable or disagreeable objects. If you
wish to keep the mind steady, this is the means for attaining
proficiency in various kinds of meditation.
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Chant and meditate upon the mantras denoting the Paica-
Paramesthi, having 35, 16, 6, 5, 4, 2, and 1 syllables, in that
order. Likewise, practise the chanting and meditation of
other mantras taught by the Guru.
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One whose four destructive (ghatiya) karmas are destroyed,
who is endowed with infinite perception, infinite
knowledge, infinite bliss, and infinite energy, whose soul
abides in a pure state— such an Arihant (worthy one) is fit
to be contemplated upon.
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One whose eight karmas and physical body are destroyed,
who is the knower and seer of the universe and the non-
universe, whose soul retains the form corresponding to the
last body in which liberation was attained— that soul is

a Siddha (liberated being). Meditate upon the Siddha
dwelling at the summit of the universe.
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One who gives primacy to right perception and right
knowledge, and who engages himself as well as others in
energy, right conduct, and excellent austerities— such a
monk is an Acarya (spiritual preceptor) worthy of
contemplation.
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One who is endowed with the three jewels and is constantly
engaged in imparting the teaching of Dharma, that soul is
the Upadhyaya, the best among monks. Salutations to such
an Upadhyaya.
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One who practises the path of liberation in the form of
conduct, integrated with right perception and right
knowledge, and who constantly cultivates pure conduct, is
a Sadhu (monk). Salutations to such a monk.
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When a monk, having attained oneness and deep
concentration, contemplates upon anything while
remaining free from desire, that state is called real (niscaya)
meditation of that monk.
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Do not engage in bodily activity, do not speak, and do not
think of anything— so that the soul becomes steady. When
the soul is absorbed in itself alone, that state itself is
called supreme meditation.
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Because the consciousness that upholds austerity, scriptural

study, and vows becomes capable of bearing the axle of the
chariot of meditation, therefore, for attaining that supreme

meditation, one should always remain devoted to austerity,
study, and vows.
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This Dravya-sangraha, which has been composed by
me, Nemichandra Muni, a bearer of only limited scriptural
knowledge— if it contains any accumulation of faults, may it
be purified and corrected by learned monks, rich in
scriptural wisdom.
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